Chapter 31.

Structure and Logic.

concentration on the aforementioned bitterness of the soul because
@ matters for an hour or two, in order to . |of its remoteness from the light
acquire a humble spirit and a contrite of the Divine countenance and

Even if by prolonging the deep A contrite heart and the

heart, the individual will lapse into a its being clothed in the sitra
profound dejection, he should not worry. achra - are not called atzvut.

Although sadness stems from

The method of subduing thesitra achraison |/___| the realm of kelipat nogah and strength and | Chron.
not from that of holiness, ... itis gladness are 16:27
the latter's own ground. :

derived from the realm of in his place."

goodness that is in nogah.

Sanhedrin
39b

Shabbat
121b

Prov.
13:23

"From the forest itself is
taken the axe wherewith to

v

Even worry about sins is only

fell it."
v

4—{ "He met his equal.”

fitting during confession but not "Shechinah abides
during prayer and Torah study, | |onlyinjoy... asis
‘ which should be conducted the case also in the

4

with joy derived from the side study of the law."
of holiness, exclusively.

"In all sadness there is profit.

;

‘ i Shabbat 30b

The profit being the joy that
follows the sadness.

For atzvut implies

In the case of merirut and a broken heart... that the heart is dull
there is vitality in the heart fermenting <

agitation and bitterness like a stone and is
9 : devoid of vitality.

4

This vitality stems from the L N\/Joy comes from the attribute of
attribute of the holy gevurot. [ /|chasadim.

— The heart is comprised of them both. J

v

It is sometimes necessary to awaken the attribute of the holy gevurot in order to ameliorate the
stern judgments, arising from the animal soul and evil nature, when triumphing, Heaven forefend,

over man.

‘ ‘ For the stern judgements can be sweetened only at their source. ‘ ‘

v

‘ "A person should always excite the good nature." ‘ Berachot 5a

The propitious time...is when one is in any case troubled
by mundane worries, or, simply, without apparent cause.

v

Then it is the appropriate time to transform the sadness
by becoming one of ... "Masters of account"... and to
act on the counsel of the Rabbis "Constantly to excite."

Thereby will he rid himself of the dejection occasioned in the mundane affairs.

v

.| Following this he will attain true joy when he will reflect in his heart and

gain a double measure of comfort.




"Truly and without a doubt |
am far removed from G-d, 7 X
and | am abominable and
loathsome..."

"Yet there is within me a veritable part of G-d, which is found even in
7 x| the most worthless of the worthless, namely, the divine soul which is
a spark of veritable G-dliness which is clothed in it and animates it,
except that it is, as it were, in [a state of] exile."

v

"The further | am separated from G-d, and the more contemptible
and loathsome, the deeper in exile is my divine soul, and the more
greatly is she to be pitied."

"I shall make it my whole aim and desire to extricate her and liberate
her from this exile, in order to restore her 'To her Father's house as
in her youth,' before she was clothed in my body, when she was
absorbed in His blessed light and completely united with Him."

"Yet all this is myself alone,
that is to say, the body with
its vivifying soul."

"She will again be thus absorbed and united with Him, may He be

blessed, if | will bend my whole aim toward the Torah and the
commandments, to clothe therein all her ten faculties..., especially in
the percept of prayer, to cry unto the Lord in her distress of the exile

in my despicable body, to liberate her from her prison, that she may
attach herself to Him, blessed be He."

This is the essence of "Repentance and good deeds," the latter being the good deeds which one performs in order to restore the portion of the Lord to the
Source and Root of all the worlds.

This should be his service all his life in great joy of the soul in her release from the despised body and "Returning to her
Father's house as in her youth," when engaged in Torah and prayer.

inasmuch as the essence and +

substance of the animal soul have There is no greater joy than the escape from the exile
not converted to good, so as to and imprisonment, as in the example of the king's son
merge into holiness, nevertheless his @ who was kept in captivity, grinding [corn], in prison
soul becomes more precious in his and becoming covered with filth; then he is liberated
eyes than the despised body, and he and he returns to his father's royal house.

will rejoice in her joy, and not
confound and confuse the joy of the
soul with the misery of the body.

e ¢ Shabbat
Although Fhe body is Stl|! inits ‘ ‘One should be in a state of repentance throughout one's life. ‘ }—» 153a
contemptible and abominable state...

v

This [release of the soul from her
exile in the body] is in the nature
of the "Exodus from Egypt.

v

In the time to come, when the Lord will remove
"The people had fled." Exod. 14:5 L N the spirit of impurity from the earth, it is written
—/|of it, "[ye shall not go out in haste], nor go by

flight, for the Lord will go before you..."

4
- . Their aim and desire was to free their divine
The evil in the souls of the Israelites ) . S
e . 7 ~~_|souls from the exile of the sitra achra, which is
was still in its strength in the left e g N .
art the "Defilement of Egypt," and cleave to Him,
part blessed be He.

; — "The Lord is my strength and my fortress and Jer. 16:19
Not until the Giving of the Law > |y refuge in the day of affliction...

did their impurity cease.

—% "my high tower and my refuge,..." ‘
Shabbat
164a Liturgy
"and He is my escape,...

Adon Olam

A




The quality of this repentance will be stronger and more intense, from
the depth of the heart.

Likewise the joy of the soul will be with an added measure of light and
joy, when he will reflect in his heart with knowledge and understanding,
to console himself from his distress and sorrow.

v

"It was not | who created myself."

v

"G-d has caused a portion of His blessed light, which fills and
encompasses all worlds, and before Whom everything is of no account,
to descend and to be clothed in a 'serpent skin' and in a fertid drop."

v

"It cannot be otherwise that this descent is for the purpose of an ascent -
to raise up to G-d the whole vital animal soul, which is of the kelipat
nogah, and all her garments, namely her faculties of thought, speech
and action, through their being enclothed in the act, speech and thought
of the Torah."

"If this is so, there is one thing for me to do, and this will be my sole aim

all the days of my earthly life, to fully occupy therein the life of my spirit
and soul ... to bind my thought and speech with His blessed thought and
speech, which are the very laws which have been set for us, and

"Unto Thee, O Lord, | lift up
my soul."

likewise, my action - in the performance of the commandments."

For this reason the Torah is described ]
as "Restoring the soul," i.e. [restoring it] Ps. 19:8
to its source and root.

"The precepts of the Lord are right,
rejoicing the heart."




Chapter 32. Structure and Logic.

To view one's body with scorn and contempt, and find joy only in the
joy of the soul alone - is a direct and easy way to attain the fulfillment of
the commandment "Thou shalt love thy fellow as thyself" toward every
soul of Israel, both great and small.

As for the soul and spirit, who can know their greatness and
excellence in their root and source in the living G-d? Being
all of a kind and all having one Father... all Israelites are

called real brothers by virtue of the source of their souls in
the One G-d; only the bodies are separated.

In the case of those who give major consideration to their bodies while
LN regarding their souls as of secondary importance, there can be no true
love and brotherhood among them, but only [a love] which is
dependent on a [transient] thing.

This is what Hillel the Elder meant when he said in regard to the fulfillment of this
commandment, "This is the whole Torah, whilst the rest is but commentary."

v

The basis and the root of the entire Torah are to raise and exalt the soul high
above the body, reaching unto the Source and Root of the worlds, and also to
bring down the blessed light of the En Sof upon the community of Israel.

v

This is impossible if there is , G-d forbid, disunity One who sees his friend

among the souls, for the Holy One, blessed be @ sinning should hf’:lte him This applies to a companion in |
. . and should tell his Torah and precepts.
He, does not dwell in an imperfect place.

teacher to hate him also.

¢ Lev. 19:17 "Thou shalt repeatedly
"Bless us, O our Father, all of together, with rebuke thy friend." 1

the light of Thy countenance."
"Him who is with thee in
Sefer Torah and precepts," and | | |
Charedim who, nevertheless, has not

repented of his sin.

But as for the person who is not one's Even with regard t(.) those
who are close to him, and

colleague and is not on intimate terms with whom he has rebuked, yet

Avot 1:12 | him Hillel thelelder said, "Be of thg disciples @ they had not repented of their
of Aaron, loving peace and pursuing peace, sins. when he is enioined to

loving the creatures and drawing them near ’ ) )

to the Torah.” hate them, there still remains

the duty to love them also.

v

Even in case of those who are removed from G-d's Torah and
His service, and are therefore classified simply as "creatures”,
one must attract them with strong cords of love, perchance one
might succeed in drawing them near to the Torah and Divine
service.

v

Even if one fails, one has not forfeited the merit of
the precept of neighbourly love.

Ps. "l hate them with a Both are right: hatred, because of the wickedness in them; and love on
139:22 " @ account of the aspect of the hidden good in them, which is the Divine <
consummate hatred. . ) . L2

spark in them, which animates their divine soul.

: ;
He was referring to
Shabbat, [Jewish] heretics He should also awaken pity in his heart for [the divine soul], for she is held captive,
ch.16 and atheists who as it were, in the evil of the sitra achra that triumphs over her in wicked people.
have no portion in
the G-d of Israel. ¢

Compassion destroys hatred and awakens love, as is known from [the interpretation lsa. 29:22
of the] text, "To [the house of] Jacob who redeemed Abraham." "




Chapter 33. Structure and Logic.

This, also, will be the true joy of the soul, especially when one recognizes, at appropriate times, that one needs to purify and illuminate one's soul
with gladness of the heart...[to] concentrate his mind and envisage in his intelligence and understanding the subject of His blessed true Unity.

Now also this is so,
being One alone
without any change
whatever.

v

...He permeates all worlds, both upper
and lower, and even the fullness of this
earth is His blessed glory.

Everything is of no reality whatever in
His presence.

He is One Alone in upper and lower
realms as He was One Alone before the

six days of Creation.

In the space wherein this world was

created, the heavens and earth, and all
their host - He alone filled this space.

4

For all things created are nullified beside Him in their very existence, as are
nullified the letters of speech and thought within their source and root.

v

The element of letters is not yet found prior to their embodiment in the garment of thought. 1

4

Itis... [like] the nullification of the sun's
radiation and light at their source, the
orb of the sun in the sky.

So, too, is the world and all that fills it
dissolved out of existence in relation to

;

Surely its radiance and light glow and
spread forth there, too, and even more
strongly than in the space of the
universe, but there [in the sun] the light is
nullified within its source, as though it
was non-extant at all.

its source, which is the light of the
blessed En Sof.

4

When one will deeply contemplate this, his
heart will be gladdened and his soul will rejoice
even with joy and singing, with all heart and
soul and might, in [the intensity of] this faith
which is tremendous, since this is the
[experience of the] very proximity of G-d, and it
is the whole [purpose] of man and the goal of
his creation, as well as of the creation of all the
worlds, both upper and lower, that He may
have abode here below.

How great is the joy of a common and lowly man when he is
brought near to a king of flesh and blood, who accepts his
hospitality and lodges under his roof!

For this reason it was instituted to offer
praise and thanks to His blessed Name
each morning, and to say: "Happy are we!
How goodly is our portion, and how pleasant
is our lot, and how beautiful our heritage!"

4— |abiding nearness of the Supreme King

v

Just as a person rejoices and is happy when
an inheritance of an immense fortune, for
which he had not toiled, falls to him, how
infinitely more should we rejoice over our
heritage that our fathers have bequeathed
to us, namely, the true Unity of G-d.

v

How infinitely more so is [the joy in the]

of kings, the Holy One, blessed be He.

v

"For who is this that engaged his heart
to approach unto Me? saith the Lord."

Jer.
30:21



"Six hundred and thirteen commandments were
given to Israel... Came Habakkuk and base them
[all] on a single one, as it is written, 'The righteous

shall live by his faith.".

As if there had been no more than one commandment,
namely, faith alone. For by faith alone will he come to
fulfil all the 613 commandments.

v

When his heart will exult and rejoice in his faith
in G-d's Unity, in perfect joy, as though he had
but this one commandment, and it alone were
the ultimate purpose of his creation and that of
all the worlds - then with the force and vitality
of his soul which are generated by his great
joy, his soul will ascend even higher above all
internal and external obstacles which hinder
his fulfilment of all the 613 commandments.

This is doubled and re-doubled joy, for apart from
the joy of the soul apprehending the nearness of

rejoice with the joy of the Lord and the tremendous
gratification rendered to Him by virtue of his faith.

/
For there is no joy before Him,
blessed be He, like the light and
joy of the particular excellence of
light that comes out of darkness.

v

> Makkot 24a

"Shall live by his faith," with
the emphasis on shall live,
as at the Resurrection of
the Dead,,, so will his soul
revive with great joy.

G-d and His dwelling with him, he will doubly <:>

Whereby the sitra achra is verily
subdued and darkness is changed

into light.

l.e., the darkness of the
kelipot of the corporeal

v

"let Israel rejoice in his Maker." >

Ps. 149:2

Everyone who is of the seed of Israel should
rejoice and be happy in the joy of the Lord Who is
pleased and glad to dwell in the lower spheres,
which are of the order of the physical Asiyah.

A 4

» |world, which obscure
and conceal His blessed
light until the End.

"He setteth an Job 28:3
end to darkness."

v

This refers to the end of days, when the
spirit of impurity will be banished from the
earth, and the glory of the Lord will be
revealed, and all flesh shall see together.

v

Particularly in the diaspora, where the
atmosphere is unclean and filled with
kelipah and sitra achra.

That is why the Psalmist uses the plural osav
["Them that made him"], referring to the corporeal
world which is full of kelipot and the sitra achra,
and is called "public domain" and "mountains of

separation.”

These are transmuted to light, and become a "private
domain" for His blessed Unity, by means of this faith.




Chapter 34. Structure and Logic.

Patriarchs themselves constitute the "Chariot".

Likewise were all the prophets after them, each according to the
station of his soul and the degree of his apprehension.

Through their lives they never for a moment seized from
binding their mind and soul to the Lord of the universe, with
the aforementioned absolute surrender to His blessed Unity.

‘The rank of our teacher Moses, peace to him, surpassed them all. ’»—ﬁ

v

Zohar lll,
"The Shechinah speaks out of Moses' throat." ‘ }—» 232a

Something of this [union] the Israelites experienced at Mount
Sinai, but they could not endure it.

o | |"At each [Divine] utterance their soul took
flight..."

A

v

Therefore G-d at once commanded that a Sanctuary be made for Him, with the Holy of
Holies for the presence of His Shechinah, which is the revelation of His blessed Unity.

v

But since the temple was destroyed, the Holy One, blessed be He, has no other
sanctuary or established place for His habitation, that is, for his blessed Unity, than the
"Four cubits of halachah," which is His blessed will and wisdom as embodied in the laws

which have been set out for us.

Therefore, after contemplating deeply on the subject of this self-nullification... according
to his capacity, let the person reflect in his heart as follows: "Inasmuch as my intelligen-
ce and the root of my soul are of too limited a capacity to constitute a 'chariot' and
abode for his blessed Unity in perfect truth, since my mind cannot at all conceive and
apprehend him with any manner of degree of apprehension in the world, nor even a iota
of the apprehension of the Patriarchs and Prophets - if this be so, | shall make for him a
tabernacle and habitation by engaging in the study of the Torah, as my time permits, at
appointed times by day and by night, in accordance with the law that was given to each
individual in the 'Laws Concerning the Study of the Torah," and as the Rabbi stated
'Even one chapter in the morning..."

his portion, with a joyous and happy heart, that he has merited to serve as host to the
Almighty twice daily, to the limit of his available time, and according to the capacity that
has been generously bestowed upon him by G-d.

In this way the heart will be gladdened and he will rejoice and offer praise and thanks for

Shabbat
88b

<>

The diverse joys of the soul do not preclude the
person from considering himself shameful and
loathsome, or from having a contrite heart and
humble spirit, at the very time of the joy.

And if G-d will lavish on him in yet a fuller measure, then "He who has clean hands will
increase his effort" and "a good intention..."

And even the remainder of the day, when he is engaged in commerce, he will provide a
— dwelling for Him through the giving of charity out of proceeds of his labour, which is one

of the Divine qualities.

And even though he distributes
no more than a fifth part, this fifth
1€ carries the other four parts with it
up to G-d, to provide a dwelling

The commandment
of charity is balanced
against all the

sacrifices. for him, blessed be He.
Sukkah ¢
49b At the time of study and prayer, there

ascends unto G-d everything one has
eaten and drunk and enjoyed of the other
four parts for the health of the body.

Shabbat

;

For the sense of shame, ... is
occasioned by the aspect of the
body and animal soul, whilst his
joy comes from the aspect of
the divine soul and the spark of
G-dliness that is clothed therein
and animates it.

v

"Weeping is lodged in one side of my heart,
and joy is lodged in the other."

Through the sacrifices all living

creatures were elevated unto G-d 133b

"As He is compassionate..."

.

through the offering of one beast,

IKunel Zonar

all plants through that of one tenth
of a measure of fine meal mingled
with oil, and so on.

Introduction
17a

"Kindness is the right
hand."




Chapter 35. Structure and Logic.

"The wise man eyes are in his head".

v

‘ ‘A man must not walk four cubits bareheaded. ‘ ‘

v

The Shechinah rests on his head; and a wise man's
eyes and everything he possesses are 'in his head,’
i.e. in Him Who rests and abides above his head.

The meaning of the "indwelling" of the Shechinah
is the revelation of His blessed Divinity and of the
light of the blessed En Sof in any thing.

[When a] thing merges into the light of G-d, and its

reality is completely dissolved in Him; only then does the

One G-d abide and manifest Himself in it.

v

Any thing whose reality is not completely
nullified in Him, the light of G-d does not abide
nor manifest itself therein, even if one be a

Isa. 45:6

perfect tzaddik who cleaves to Him with
abundant love, since no thought can truly
apprehend Him at all.

The truth of "The Lord is the true G-d" is
His Unity and Oneness - that He is One
Alone and there is no reality whatsoever
apart from Him.

IL

The light of the blessed En Sof does not
become unified even in the world of Atzilut,
unless it clothes itself first in the sefirah of
Wisdom.

v

The blessed En Sof is the true One
Who is One Alone and apart from
Whom there is nothing, and this is
the level of Wisdom.

If his eyes are there, he must know that the
Light which shines above his head needs oil.

v

"Let there be no
lack of oil above <
thy head."

Body of a man is a wick, and the
light is kindled above it.

v

The Lighton a
man's head needs
oil, meaning good
deeds.

It is not sufficient that his

The Light of the Shechinah is
compared to the flame of a lamp
which produces no light nor clings to
the wick without oil, and likewise the
¢ Shechinah does not rest on a man's
body, which is likened to a wick,
except through good deeds alone.

neshamah, which is a
part of G-dliness from
Above, should act for him
as oil for a wick.

v

4»

The neshamah of the person - even if he is a
perfect tzaddik, serving G-d with fear and love of
delights - does not, nevertheless, completely
dissolve itself out of existence, so as to be truly
nullified and absorbed into the light of G-d to the
extent of becoming one and the same
absolutely.

It is different, however, with
the commandments and
good deeds, which are His
blessed will.

v

The person remains an entity apart, one
who fears G-d and loves Him.

The person who loves [G-d] and [ipso facto] exists [apart] and is
"Inot null and void - cannot by his thought apprehend Him at all.

;

in reality His blessed will and wisdom without any
concealment of Countenance.

The light of G-d cannot abide and reveal itself in him, except
through the fulfiiment of the commandments which constitute

His blessed will is the source of
life for all the worlds creatures,
flowing down to them through
many tzimtzumim and the
concealment of countenance of
Ratzon Elyon, blessed be He,
and the recession of the levels,
until it was made possible for
creatures to come into being ex
nihilo, separate beings that
should not lose their identity.

The commandments are inwardness of His blessed will,
"|without any concealment of the Countenance whatever.

4

innermost garments only, namely the power of
speech and thought are absorbed in the Divine
light of the En Sof, and are united with it in a

When a person occupies himself in the Torah, his
neshamah, which is his divine soul, with her two

perfect union.

This constitutes the resting of the
Shechinah on his divine soul.

v

"Even if one person sedulously
occupies himself with the Torah,
the Shechinah is with him."

v

The vitality that is in them [therefore] is in no way a
separate, independent thing, but is united and
absorbed in his His blessed will, and they become
truly one with a perfect union.

In order to draw the light and effulgence of the Shechinah
also over his body and animal soul, i.e. on the vital spirit

clothed in the physical body, he needs to fulfil the practical
commandments which are performed by the body itself.

4

is united with Him in a perfect union.

Then the very energy of the body itself which is engaged in
the action is absorbed in the divine light and in His will, and

v

‘ ‘This is the third garment of the divine soul.




The essence and substance of They have submitted to holiness, and,

The souls of "Intermediates” descend into this the animal soul in his heart, albeit unwillingly, resppnd Amen" and
P . C . - " agree and are reconciled to perform
@@ world to be clothed within the animal soul which is —»{ namely its evil dispositions, <§> the commandments. under the
derived from the kelipah and sitra achra. have not yet been absorbed d f th’ divi Lin hi
into holiness. preponderance of the divine soul in his
brain which rules over the heart.
They will not be able to banish her [the animal ¢
soul] throughout their lives, nor to dislodge her - -
from her place in the left part of the heart, so that In the meantime these [evil
none of her impure fancies should rise to the dispositions] are in a state of
brain, inasmuch as the very essence of the exile or slumber as it were.
animal soul derived from the kelipah remains [in L
the Intermediates] in the full strength and might
as at birth, except that her garments do not invest This is no obstacle to the suffusion
their bodies. of the Shechinah over then
human body at such time.
The energy of the vital soul that is embodied in the performance of the Thereby also the energy of the vital
commandment is actually absorbed in the Divine light and is united with it spirit in the physical body, originating in
in a perfect union, therefore illuminating the totality of the vital soul 14— the kelipat noga, is transformed from
throughout the body, and also the physical body itself in a manner of evil to good, and is actually absorbed
"Encompassing from above, " from head to foot. into holiness like the divine soul itself.
Zohar ll, L #
187 a 4—{ " The Shechinah rests on his head." ‘ ‘ It is this [animal soul] that carries
o out and performs the act of the
L commandment.
gg:hedrm ’ < " On every assembly of ten the #
. Shechinah rests. Without it the divine soul
$ could not have been acting
Any such diffusion of the light of the Shechinah, that is the revelation of _thf°‘%9h the b_ody atal, for_ it
the light of the blessed En Sof, cannot be called mutability in Him, G-d 1S splrl_tual whilst the body is
forbid, nor multiplicity. material and coarse.

" You say that on every
assembly of ten the
Shechinah rests. How
many Divine Presences
have you, then?"

Reply is an example
(E— of the light of the sun
I which enters through
many windows...

Sanhedrin,
39a




Chapter 36. Structure and Logic.

Midrash

Nasso 16

Tanchuma,

worlds.

The purpose of creation of this world
is that the Holy One, blessed be He,
desired to have an abode in the lower

', With Him the distinction of "upper" and
( ) "lower" has no validity, for he pervades
all worlds equally.

v

‘ ‘Before the world was created, He was One Alone, One and Unique, filling all the space in which He created the universe.

v

‘ It is still the same now in as far as He is concerned. ‘ ‘

v

For the change relates only to those who receives His blessed life-force and light, which R
they receive through many "garments" which conceal and obscure His blessed light.

"For no man
shall see Me
and live."

v

This is the concept of Hishtalshelut of the
worlds and their decent, degree by degree,
through multitude of "garments" which screen
the light and life that emanate from Him, until
there was created this material and gross
world, the lowest in degree.

v

There is none lower in the aspect of
concealment of His blessed light.

v

[This is the world of] doubled and redoubled
darkness, so much so that it is full of kelipot and
the sitra achra which oppose the very G-dhead.

"l am, and there
is nothing else
beside me."

v

In the higher worlds, where it shines
through "garments" and in the
concealment of the Countenance,
which screen and conceal the light of
the blessed En Sof, in order that they
should not dissolve out of existence.

The ultimate purpose [of creation] is this lowest world, for such
was His blessed will that He shall have satisfaction when the
sitra achra is subdued and the darkness is turned to light, so
that the Divine light of the blessed En Sof shall shine forth in
the place of the darkness and sitra achra throughout this world,
all the more strongly and intensely, with the excellence of light
emerging from darkness.

The receiving of the
reward is essentially in
the seventh millennium.

ch. 37

Something of this revelation
has already been experienced
on earth, at the time of the
giving of the Torah.

"Unto thee it was showed, that
Deut. 4:35 | thou mightiest know that the

Lord he is G-d; there is naught
— else beside Him.

v
Exod. 20:15 , And the pe?ople"saw
the thunderings.

¥/\

!

"They saw what is

Mechilta <

[normally] heard."

The Messianic era, and especially the time of Resurrection of
< the Dead, is the fulfillment and culmination of the creation of
the world, for which purpose it was originally created.

0

Isa. 30:20

For this purpose the Holy One,
blessed be He, gave to Israel
the Torah which is called
"might" and "strength."

The Almighty puts strength
into the righteous in order that
they may receive their reward
in the hereafter, without being
nullified in their very existence,
in the Divine light that will be
revealed to them in the
hereafter without any cloak.

"No longer shall thy
Teacher hide himself...
but thine eyes shall see
thy Teacher."

Isa. 52:8

Isa. 60:19

Q]

"For they shall see eye
toeye..."

"The sun shall be no
more thy light by day...
by the Lord shall be
your everlasting light..."




Later, however, the sin [of the Golden Calf] caused both them and
the world to come gross again - until "The end of the days," when
the dross of the body and of the world will be purified, and they will
be able to apprehend the revealed divine light which will shine forth
to Israel by means of the torah, called "might."

the gentiles will also be lit up.

As a result of the overflow of illumination on Israel, the darkness of

Therefore the [the Israelites at Sinai]
repeatedly expired out of existence.

v

"And the nations shall walk by the light..." | plsa. 60:3
_
"0, house of Jacob, come ye, and let us | ylsa. 2:5
walk in the light of the Lord. .
"And the glory of the Lord shall be revealed, Isa. 40:5
and all flesh shall see together..." e
_
To go into the holes of the rocks, and into ]
the clefts of the boulders, for fear of the Lord | [ 158- 2:21
and for the glory of His majesty." L
"Shine forth in the splendour and excellence Liturgy, Amidah,
of Thy might upon all the inhabitants of the —» High Holidays
world..."

At each [Divine] utterance their soul took
flight... but the Holy One, blessed be He,
restored it to them with the dew with which
He will revive the dead."

v

This is the dew of the Torah which is called

"might".
v

Everyone who occupies himself with the
Torah is revived with the dew of the Torah..."

Shabbat

"They looked eastward and heard the speech

issuing forth: 'l am,' etc., and so [turning] towards
the four points of the compass, and upwards and
downwards... There was no place from which He
did not speak unto them...

88b

v

Countenance at all.

This was so because of the revelation of His blessed
will in the Decalogue constituting the epitome of the
whole torah, which is the inwardness of his blessed will
and wisdom, wherein there is no concealment of the

v

Ketubot
111b

"For in the light of Thy Countenance hast Thou
given us the Law of life."

Liturgy
Amidah




Chapter 37. Structure and Logic.

What causes the
reward of the
commandment is <

The culminating fulfilment of the Messianic Era and of the
Resurrection of the Dead, which is the revelation of the light of

the commandment

Avot 4:2
itself.

the blessed En Sof in this material world, depends on our action
and service throughout the duration of the galut.

By virtue of performing it the person
suffuses a flood of light of the blessed
En Sof from above downwards, to be
clothed in the corporeality of the world,
in something that was previously in the
dominion of the kelipot noga, from
which it had received its vitality.

These are all those things that are [ritually] clean and

permissible, wherewith the precept of action is

performed...:

- parchment used in the phylacteries and Mezuzah

» and the scroll of the Torah;

- an etrog which is not orfah;

- money given to charity which had not been
dishonestly acquired;

4

When a person performs a Divine
commandment and will, by means of
these ["clean" things], the vitality that is
in them ascends and is dissolved and
absorbed into the light of the blessed
En Sof, which is His blessed will that is

- and similarly with other things.

Nothing is fitting for a
sacred purpose which is
not clean and permissible
for consumption.

The energy of the vital animal soul

Shabbat
108a

which is in the organs of the body
of the person performing the
commandment, is also clothed in
the performance, and it rises from
the kelipah and is absorbed into

Likewise with regard to the
commandment of Torah study
and recital of Shema and
Prayer, and similar precepts,
although they do not involve

the holiness of the precept, which
is His blessed will, and is
dissolved into the light of the
blessed En Sof.

physical action in the strict
sense, such as would be
dominated by the kelipat noga.

clothed in them, since therein there is
no concealment of Countenance
whatever, to obscure His blessed light.

The vital soul's energy which is clothed in the letters of speech in Torah
study of prayer, or the like, or in the precepts of the performance, derives its
entire growth and vitality from the blood, which is of the kelipat noga itself,
namely, all the foods and drinks that the person has eaten and drunk and
which have become blood, having been under its dominion and having
drawn their nurtures from it [the kelipat nogal].

Now it is converted from evil to good and is absorbed into
holiness by virtue of the energy of the vital soul that has
grown from it, which has now clothed itself in these letters or
in this action which constitute the very inwardness of His
blessed will, without any concealment of Countenance.

v

Their vitality is also absorbed into the light of the blessed En
Sof, which is His blessed will.

v

And with their vitality, the energy of the vital soul is absorbed
and elevated.

Thereby will ascend also the totality of kelipat noga, constitut-
ing the general vitality of this material and gross world, when
the whole neshamah and divine soul of all Israel, which is
divided into 600,000 particular offshoots, and each particular

A

soul will fulfill all the 613 commandments of the Torah.

The 365 prohibitions, to restrain the The 248 positive precepts, in order

When the totality of the vital soul of the
community of Israel will be a holy
merkavah for G-d, then shall the

general vitality of this world, now
constituting the kelipat noga, emerge
from its impurity and filth and ascend

unto holiness to become a merkavah
for G-d, through the revelation of His

glory.

v

And He will shine forth on them with the
splendor of His majestic greatness, and the
whole world will be filled with the glory of the
Lord, and Israel shall behold [it] eye to eye,
as at the Giving of the Law.

365 blood vessels of the vital soul in
the body, so as not to receive nurture
or vitality through that sin from one of
the three completely unclean kelipot,
from which are derived the 365
prohibitions in the Torah with their

to draw the light of the blessed En
Sof earthwards, so as to raise up to
Him and bind and unite with Him,
the totality of the vital soul, which is
in the 248 organs of the body, with
a perfect union, to become truly

offshoots.
v

For the vital soul would no longer be
able to ascend to G-d if it had been
defiled with the impurity of the three
unclean kelipot, which can never be
elevated but must be completely
nullified and annihilated.

one.

It was His blessed will that He
should have an abode amongst
the lowest creatures, and they
become a merkavah for Him as
were the Patriarchs.

v

"And | will cause the unclean spirit to
pass out of the land."




Nevertheless it has been established
that meditation cannot take the place It has been established Bava Metziah
of speech, and that a person does not » | that the articulation by the » 90b
fulfil the commandment until he has lips is deemed as "action." .
uttered [the words] with his lips. ¢
For the divine soul cannot express itself Sanhedrin
through the lips and mouth and tongue 65a

and teeth, which are all corporeal,
except through the agency of the vital
animal soul, which is clothed in the
organs of the physical body.

The more strength one puts into his speech, the
more of the vital soul's energy does he introduce
and invest into those words.

"All my bones shall declare..." | Ps. 3510
\/\

"If the Torah reposes in all the 248 Eruvin

organs, it will be preserved; but if —» 54a

not, it will not be preserved." .

v

Forgetfulness comes from the kelipah of body and
vital animal soul, which are of the kelipat noga that is
sometimes absorbed into holiness, which happens
when one weakens their power and transfers all their
strength into the holiness of the Torah or Prayer.

"Unto thee it was showed, that you mightest
know, that the Lord, He is G-d; there is nothing
else besides Him."

In this way, all the three unclean kelipot will be completely
destroyed and annihilated, for their present nurture and vitality
from holiness comes to them through the medium of the
kelipat noga, which is the intermediary between them.

v

The whole fulfillment of the Messianic Era and of the Resurrection of the Dead - which is the
revelation of His blessed glory and Divinity, and the banishment of the spirit of impurity from the
world - is dependent on the suffusion of His Divinity and of the light of the blessed En Sof over
the vital soul of the community of Israel in all its 248 organs, through the fulfillment of all the 248
positive precepts; and on the banishment of the spirit of impurity from it through its observance
of all the 365 prohibitions, so that its 365 veins do not derive nurture from it.

For the community of Israel, comprising 600,000 particular souls, is the Rashi, Gen.
[source of] life for the world as a whole, which was created for their sake. 11

Each one of them contains and is related to the vitality of one part in 600,000 of the totality of the
world, which [part] depends on his vital soul for its elevation to G-d through its own [the soul's]
elevation, by virtue of the invidual's partaking of this world for the needs of his body and vital soul in
the service of G-d, viz., eating, drinking, and the like, [his] dwelling and all his utensils.

v

Yet these 600,000 particular souls are roots, and each root subdivides into 600,000 sparks, each
spark being one neshamah; and so with the nefesh and ruach in each of the four worlds - Atzilut,

Beriah, Yetzirah, Asiyah.




Neshamah does not need tikun at all... and
there is no necessity for it to be embodied in
this world.

This is exactly similar to esoteric exile of the
Shechinah for the purpose of elevating the
sparks.

Each spark descended into this world to be
clothed in a body and vital soul, for the sole
purpose of mending them and separating
them from the evil of the three impure
kelipot, through the observance of the 365
prohibitions and their offshoots, and in order
to elevate his vital soul together with its
portion that belongs to it of the totality of the
world, so as to join and unite them with the
light of the blessed En Sof, which the
person draws into them through fulfilling all
the 248 positive precepts through the
agency of the vital soul, the very one that
fulfills all the active commandments.

Our Rabbis, of blessed memory, so strongly

Bava Batra "It balances all the other
9a commandments." h

It is indeed a pro-
found descent and
a state of true exile.

ous person, serving G-d with
fear and a great love of delights,
he cannot attain to the degree of

emphasized the virtue of charity.

[Charity] brings the Bava Batra
Redemption nearer. 9a

v

With one act of charity a person elevates a
great part of the vivifying soul, of whose
powers and faculties he cannot elevate in
the same measure by performing several
other active precepts.

"The study of the Torah equals
— |all the commandments
combined."

1L

"Not learning, but doing
is the essential thing.

Even where one does not depend on his toil

This is because Torah study is
effected through the faculties of
—» |speech and thought, which are
the innermost garments of the
vivifying soul.

for a livelihood, nevertheless since with this

necessities of life, for his vivifying soul, hence
he is giving his soul's life to G-d.

Also the essence and substance
of the faculties of ChaBaD of the
kelipat noga in the vivifying soul
—» | are integrated into holiness itself
when one occupies oneself in
Torah with concentration and
intelligence.

The essence and substance of middot -
/__N chesed, gevurah, tiferet, and so on - cannot
N~V be mastered by Intermediates so as to be
converted into holiness.

v

This is because the evil is stronger in the
emotion attributes than in the intelligence,
by reason of its greater nurture from the
holiness of the middot.

"The 248 commandments are the
248 'organs' of the King."

v

A

Even if one be a perfectly righte-

attachment to G-d, in fear and
love, as before it came down to
this gross world, not a fraction of
it. There is no comparison or
similarity between them at all...
for the body cannot endure...

It is called simply "The Commandment," for
such was the usage of the language to call

9 | charity simply "The Commandment,"

because it is the core of the precepts of
action and surpasses them all.

v

All [precepts] are only intended to elevate the
vital soul unto G-d, since it is [the soul] that
performs them and clothes itself in them,
thereby being absorbed into the light of the
blessed En Sof which is vested in them.

v

You can find no commandment in which

[charity] money he could have purchased <§> the vital soul is clothed to the same extent

as in the commandment of charity.

In all [the other] commandments only one
faculty of the vital soul is embodied, and
then only at the time of the performance of
the precept, whilst in the case of charity,
which a man gives out of the toil of his
hands, surely all the strength of his vital
soul is embodied in the execution of his
work or occupation by which he earned his

money.

When he gives it for charity,
his whole vital soul ascends
to G-d.

There is no comparison or similitude
between the vitality that is in the 248
organs and the vitality of the brain.

intelligence and mental grasp.

The intellect which is subdivided into the three faculties of ChaBaD, exactly
analogous,... is the illumination of the light of the blessed En Sof in the
ChaBaD aspects of the wisdom of the Torah, in each man according to his

4

Although his apprehension is only in its material aspects, yet the Torah
is likened to water, which descends from a high level ...




"Rejoice, O my soul! For thee did |

"This day to do them." ‘ Deut. 7:11

4

When the precept is one that can be performed
by others, one does not interrupt the study of the
Torah, though the whole Torah is, after all, only
an explanation of the active ordinances.

One should interrupt the study
4\ of the Torah in order to fulfilan| | g/éoed Katan
N V| active precept that cannot be

fulfilled by others. ~—

v

The Torah is, as it were, the ChaBaD of
the blessed En Sof, and when a person
is engaged in it he draws over himself

learn Scripture; for thee did | learn <

Mishnah."

Pesachim
68b

] "The Lord is nigh to all that
Ps. 145:18 |4 call unto Him; to all that call
unto Him in truth."

ch.21

Tanna Debei
Eliahu Zuta,

the light of the blessed En Sof, of an
infinitely higher splendour than
illumination and influence obtained
through the commandments.

v

This illumination and influence which
man, by means of his occupation with
the Torah, draws from the reflected light
of the blessed En Sof and causes to
shine on his soul and on the souls of all
Israel, which is the Shechinah, Keneset
Israel, the fount of all the souls of Israel
... is termed "keriah" ("calling").

Through one's occupation with the Torah
one calls to the Holy One, blessed be
He, to come to him,... like a person
calling to his companion to come to him,
or like a child calling his father to come
and join him, so that he should not be
separated from him and remain alone,
G-d forbid.

v

"Truth' applies only to the
Torah."

¢
"This is the whol E > Eccl. 12:13
|S|stevioeman ‘ .

The purpose of his creation and his
descent to this world, in order that
He have an abode here below
especially, to turn darkness into
light, so that the glory of the Lord
shall fill all of the material world,
with the emphasis on material.

v

"All flesh shall see it together."

@

It is different, however,

when one does not call
Him through occupation
in the Torah, but merely

"And none calls
by Thy name,..."

cries: "Father! Father!"

y Isa. 64:6

The intelligent person should
ponder on this in order to
inculcate into himself a great
reverence at the time of this
occupation with the Torah.




Chapter 38. Structure and Logic. ,
The neshamah needs no tikun for

herself by means of the
commandments, but has only to draw
forth light to perfect the vivifying soul

and body.

{This is done} by means of the letters of the speech
which the nefesh pronounces with the aid of the five
organs of verbal articulation.

Similarly, with the active commandments which the

nefesh performs with the [aid of the] other bodily
organs.

If he has uttered them with his lips but did not intend with his heart, he has
fulfilled his obligation ex post facto, and he is not required to repeat them.

Except for the first verse of the Shema
and the first benediction of the Amidah.

v

"Up to here the commandment
of intention (kavanah) applies;
from here on comes the
commandment of recitation."

Meditation is not valid in
lieu of verbal articulation.

Berachot
20b

If one has recited the Shema only in
his mind and heart, even with the full

Shenei Luchot
ha-Berit, op.

cit., vol. I, p.
249b

"Prayer or the benediction [recited]
without kavanah is like a body without a
neshamah."

> |force of his concentration (kavanah),
he has not fulfilled his obligation, and
he is required to recite it again [orally].

v

Similarly, with grace after meal, which
is ordained by the Torah, and with
other benedictions ordained by the
Rabbis, and with prayer.

There is no comparison or similarity whatever
between the quality of the light and vitality
that illumine the body, and quality of the light
and vitality that illumine the neshamah, which
is the soul of all living.

Berachot
13b

The illumination, i.e. the flow of the
vitality wherewith G-d illumines and

4

animates by the way of this garment, is
not the same for all of them in the
manner of contraction and expansion.

v

A

In both there is an identical light, in terms of the
concealment of the Countenance, and [in terms
of] identical garments wherein the light hides,
conceals and clothes itself.

There is no comparison or parallel between
the illumination and flow of the light of the
blessed En Sof... which irradiates and
pervades the active percepts; likewise in
the case of precepts that depend on verbal
articulation and utterance of the lips without
kavanah... by comparison with the
illumination and flow of the light of the
blessed En Sof which irradiates and
pervades the kavanah of the active
precepts that a person intends, whilst
engaged in performing them to cleave to
Him, blessed be He, through fulfilling His
will, inasmuch as He and His will are one

and the same.

In the case of kavanah in prayer, the recital
of Shema with its benedictions, and all
other benedictions, wherein through his
intention (kavanah) he attaches his thought
and intellect to Him, may He be blessed.

In general, all things are subdivided into
four grades - mineral, vegetable, animal
and man ("speaker") - corresponding
with the four letters of the blessed Name
[Tetragrammaton], from which they
receive their influence.

For in corporeal body and in an actually
inanimate object, like stones and earth,
the illumination is one of the greatest

For both [ body and soul] are of this world
wherein the light and vitality [issuing] from the
breath of His blessed mouth is equally
concealed in a general way, by virtue of the
concealment of the Countenance and graded
descent, in the progressive lowering of the
worlds, by means of numerous and profound
tzimtzumim until [the light] has clothed itself in
the kelipat noga, in order to animate the totality
of this material world, that is, all things that are
permissible and clean in this world.

v

1 |contraction which has no parallel,
where the vitality is so minute as not to
have even the power of vegetation.

In the plants the illumination is not so
greatly contracted.

From it and through it all things that are impure
receive their sustenance, for it is a mediating

agent, as it were.

4

Not that an attachment (devekut) of
the human thought and intellect to
Him, blessed be He, is intrinsically
superior to the attachment through the
performance of the active precepts in
actual practice... Rather it is also His
blessed will that one should cleave to
Him with one's intelligence, thought
and intention in the active command-
ments, and with intention during recital
of Shema, prayer and other
benedictions.

The illumination of this Supreme Will (Ratzon Elyon) which irradiates and pervades this kavanah is
infinitely greater and more sublime than the illumination of this Supreme Will which irradiates and

pervades the performance of the commandments themselves in action and speech but without kavanah.

It is comparable to the superiority of the light of the soul over the body, which is the vessel and garb for
the soul, as the body of the commandment itself is a vessel and garb for its kavanah.

v

Although in both of them, in the commandment and in its kavanah, there is the same Will which is
perfectly simple, without any change or multiplicity, G-d forbid, which is united with His blessed Essence
and Being in perfect unity, nevertheless the illumination is not the same in respect of contraction and

extension, and it, too, is differentiated in four grades.




The kavanah of the commandments and of Torah study is in the category of "light", while
the commandments themselves are grades and categories of "vessels" that constitute
tzimtzum of the light, for through the contraction of the light the vessels came into being.

The "body" of the commandments themselves constitute two grades,

a namely, the commandments involving real action and those that are

performed verbally and mentally, such as the study of the Torah, reciting
the Shema, praying, saying Grace after meals, and other benedictions.

The kavanah of the commandments [i.e.
the intention] to cleave to His blessed Self,
being like the soul of the body [of the
commandments], is likewise subdivided
into two grades, corresponding to the two
categories of soul which are present in
corporeal bodies, namely in animals and in
man [respectively].

In case of a person who is intelligent enough to
know G-d and to reflect on His blessed
greatness, and to beget out of his understanding
a lofty fear in his brain and a love of G-d in the
right part of his heart so that his soul will thirst
for G-d, [seeking] to cleave unto Him through
the fulfilment of the Torah and commandments,
which are the extension and reflection of the
light of the blessed En Sof onto his soul thereby
to cleave to Him; and with this intention he
studies [the Torah] and performs the
commandments, and likewise with this intention
he prays and recites the blessings - then this
kavanah is, by way of simile, like the soul of the
human being, who possesses intelligence and
freedom of choice and speaks from knowledge.

He whose intelligence is too limited to
know and reflect on the greatness of the
blessed En Sof so as to beget out of this
understanding a conscious love in his
heart and also awe in his mind, and dread
of G-d in his heart, yet he recalls and
awakens the natural love that is hidden in
his heart, bringing it out of the hidden

recesses of the heart into the conscious
mind... - this kavanah is, by, the way of
simile, like the soul of a living creature that
has no intelligence and freedom of will,
whose middot, namely its fear of harmful
things and its love of pleasing things, are
only natural to it, and do not originate in its
understanding and knowledge.

So are the natural love and fear which

.| are latent in the heart of every Jew, since

they are our heritage from our Patriarchs
and like a natural instinct in our souls.

His will which is in his mind and which is
latent also in his heart should approve and
favour, with complete willingness and
truthful sincerity, that he suffer martyrdom

in actual fact for the Unity of G-d, in order

to attach to Him his divine soul and her
garments and unite them with His Unity
and Oneness, namely, the Supernal Will

that is clothed in Torah study and in the
performance of the commandments.

In this [natural love] is contained also fear
» |[wherewith] to accept His reign and not
rebel against Him, G-d forbid.




Chapter 39. Structure and Logic.

It is also for this reason that the angels
are called chayyot and behemot... for
they have no freedom of choice, and their
fear and love are their natural instincts.

The quality of tzaddikim is superior to theirs, for
the abode of the souls of the righteous is in the
world of Beriah, whereas the abode of the
angels is in the world of Yetzirah.

v

"And a face of a lion on the

This refers to ordinary angels, but
there are higher angels in the world
of Beriah, whose service is with
intelligent fear and love.

right side... and the face of an
ox on the left side,..."

4

Ezek.
1:10

In the world of Yetzirah only the
middot of the blessed En Sof shine

In the world of Beriah shine forth
the chochmah, binah, and da'at of
the blessed En Sof which are the

dread and fear of Him,...

forth, namely the love of Him, and

source of the Middot and their
"mother" and root.

It is the constant service of the angels,
resting neither by day nor by night, to stand
in fear and dread,... these being the whole
camp of Gabriel on the left; while the service
of the camp of Michael is with love.

4

This is the abode of the

The six Sefirot nest in

—H

[the world of] Yetzirah.

souls of the righteous who
serve G-d with fear and
love, which are derived

Zohar I, 118b;
Tikunei Zohar,

Tikun 70

Etz Chayim
"Seder
ABYA"ch.3

from the understanding
and knowledge of the
greatness of the blessed
En Sof.

A

Ima ila'a nests in
the three Sefirot,
in the "[Divine]
Throne" which is
the world of
Beriah.

This love is called re'uta de-libba..., and from
this "heart's desire" is produced a garment for
the soul in the world of Beriah which
constitutes the higher Garden of Eden.

As for the category of ruach of the righteous, as also all other souls of the
Israelites who have served G-d with the fear and love that are latent in the
heart of all Jews, these do not ascend thither, except on the Sabbath and the
New Moon by means of the pillar that rises from Lower to the Higher Garden
of Eden..., wherein to take pleasure in G-d and derive enjoyment from the

splendor of Shechinah.

A
This applies specifically to the neshamot,
which possess a great cognition, as it were,
of the blessed En Sof.

Tikunei Zohar,
Tikun7

The reason that these souls merit to ascend higher than the angels, even
though their service has been with no more than natural fear and love, is
that through their fear and love the sitra achra which was clothed in their
body was subdued, both in the realm of "depart from evil" - by subjugating
and breaking the passions, and in the realm of "do good".

T

the holy One, blessed be He.

They had the freedom to choose evil, G-d forbid, yet they chose the
good in order to subdue the sitra achra, thereby elevating the glory of

For the intellect of the created being can have
no enjoyment or pleasure except in what it
conceives, understands, knows and
apprehends with its intellect and apprehension,
what is possible for it to understand and grasp
of the light of the blessed En Sof, by virtue of
His blessed wisdom and understanding which
shine forth in the world of Beriah.

glow of their very Torah and service.

The souls are not absorbed into the G-dliness of Ten Sefirot, but
are stationed in the hechalot (palaces) and abodes of Beriah or
Yetzirah, enjoying the effulgence of the Shechinah... which is
united with the Ten Sefirot of Beriah or Yetzirah, it being the

B
ch.40

Their Torah and service are actually absorbed into the Ten Sefirot
which are a category of G-dliness and with which the light of the <
blessed En Sof unites itself in perfect unison.

4

the commandment itself."

"The reward of a commandment is

&2
o

In the Ten Sefirot of Beriah - |
through intelligent fear and love.

In the Ten Sefirot of Yetzirah - )
through natural fear and love.

—» with them, while the Ten Sefirot of Atzilut are completely united with
their emanation, the blessed En Sof.

In them are clothed the Ten Sefirot of Atzilut and are completely united ‘




From the reward we know its essence and rank.

v

"Without fear and love it cannot soar
upwards nor can it ascend and stay
before G-d."

Tikunei Zohar,
Tikun 10

4

A service without inspiration of fear and love

even in the mind, in a conscious state... remains Our concern is with matters that are "revealed We do not concern ourselves with
below, in the world of "separateness," called the to us," to which every man should aspire: To esoteric matters, which are [related
externality of the worlds, having no power to rise know with certainty the essence and quality of to] the great tzaddikim, who are in
and be absorbed in His blessed Unity, in the Ten Divine Service. the category of the "vehicle".

Holy Sefirot.

. | This is so even if the service is not strictly "Not for its own sake," that is
for some ulterior motive, Heaven forfend.

. | It also applies to the service which is described as "Their fear towards Me
has become [like] a trained human precept".

[Performance] truly for its own sake

It is a matter of habit to which the person has become accustomed
since infancy, having habituated and trained by his father and teacher
to fear G-d and to serve Him, but he really does not do it for its own
sake.

Iza. 29:13 cannot be without arousing at least the
j innate fear and love and bringing them
out from the concealment of the heart

into consciousness of the mind and the
latency of the heart, at any rate.

Just as a person does nothing for his

The world of Atzilut, however, is beyond the intelligence, comprehension
and understanding of a created intellect, because thechochmah, binah, and
da'at of the blessed En Sof are united with it therein in perfect unity, a
profound and wonderful unity which infinitely excels, in degree and form, that
which is found in the world of Beriah.

For in the latter they descended to give light by means of tzimtzum, so
that created intellects should be able to receive from them ChaBaD, to
know G-d and to understand and apprehend something of the light of
the blessed En Sof to extend possible for created intellects which are

companion in carrying out the latter's will,
unless he loves him or fears him, so one
cannot truly act for His blessed Name, just
to carry out His will, without recalling or
arousing any love or fear for Him in his
mind and thought and the latency of his
heart, at least.

Nor is love alone called "service" without at
least the lower fear (yirah tattaah), which is
latent in every Jewish heart.

It is this tzimtzum that is the cause of the glow of

limited and finite, without their being dissolved in their existence and
ceasing completely to exist as created beings, only to revert to their
source and root, namely G-dliness itself.

[It is] nullified and absorbed in His
blessed light... only at such intervals
and times which are propitious on high,

viz. during the prayer of the Amidah For him whose soul's root is too
which is in Atzilut, especially when small to contain such perfect

making the geneflexions, for service... the principal abode of
geneflexion characterizes Atzilut, since his soul is in the world of Beriah.

it symbolizes self-nullification in his
blessed light to be accounted as
nothing at all before Him.

» ChaBaD of the blessed En Sof illuminating the
souls in the world of Beriah.

v

In [the world of] Atzilut ChaBaD are not subject to the
same extent of tzimtzum; consequently it is impossible
for created intellects to apprehend them.

Hence, it is the abode of the great {zaddikim, whose service
supremely transcends even the quality of fear and love which are
derived from the understanding and knowledge of His blessed
greatness, just as the world of Atzilut is far beyond the understanding
and knowledge of a created intellect.

Only occasionally, at propitious
times, does his soul ascend to
| Atzilut, by virtue of the "feminine
waters."

Their service has been truly in the nature of a "vehicle™ to the
blessed En Sof, being nullified to Him in existence and absorbed in
His blessed light, they and everything they possessed through the
fulfillment of the Torah and commandments.

[This] was said of the Patriarchs that they personally constituted the
Chariot, because throughout their lives this was their service.




If a person acts without any particular
motivation, neither "For its own sake" nor for
selfish reasons, then it is not contingent upon
repentance, but as soon as he, once again,
learns this subject "For its own sake", then
even that which he had learnt without any
particular intent, conjoins and attaches itself
with this study and ascends on high, since it
had not yet been invested with any kelipat
noga.

A
The same is true about

prayer without kavanah.

ch.40

When a person is engaged [in service] truly
not for its own sake, but for some personal
motive, with a view to his own glorification, as,
for example, in order to become a scholar,
and the like, then that motive, which originates
in the kelipat noga, clothes itself in his Torah,
and the Torah is temporarily in a state of exile
in the kelipah, until he repents.

"Repentance brings
healing to the world."

)

Yoma, 86b

With his return to G-d his

Torah also returns with him.

"A man should always
occupy himself [with
Torah and precepts, even
if not for its own sake], for
from motives of self
interest he will come [to
study and observe] for its
own sake."

Pesachim
50b;
Nazir 23b

.

Ultimately he is bound for
repentance, whether in
this incarnation or not.

v

"Because none is

rejected by Him."

Il Samuel
> 14:14



